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CONVERSATIONS AND DIALOGUES OF SYVAMI VlVEKANANDA. 

( RECORDED BY A DISCIPLE* ) 

FART II.-XIL 

[Place — Belter Math. Vcai — 290/. 

Subjects —The infusion of Shakti ( holv spirit ) in Sammy 1 by Sri Ram akrishtia.— About Eastern 
Bengal,— The acceptance of hospital tlv at Nag Mahasava's place —The nice* u ft for 'he obs enhance 



of outzua/d religious foi fits and disciplines. — The 
and 'a call h 

Swamiji has returned fiom Eastern 
Bengal a few days back* His body is 3 11 , 
and tile feet have swollen. Coming to 
the Math the disciple went up&lans and 
prostrated at Swamiji \ feel* Inspite of 
his being out of health) Swamiji wore a 
smiling face and affectionate look, which 
charmed the soul of all and dispelled all 
their troubles. 

Disciple. — Swalniji, how me you r 

Swamiji. — What shall I speak of :ny 
health ? The body is getting unfitted foi 
woik day to day. I had taken a body in 
Bengal and some disease or other is affect- 
ing it. The physique of this country is 
not good at all. If you want to do some 



vision of the Atman on the renunciation of lust 

streneous work) it cannot bear the 
strain. But the few days that the body 
lives, I will work for you. I shall die 
woi king. 

Disciple — If you give up work and 
activities foi sometime and take a little 
lest, then your body will get cured. If 
your body H\cs it will be foi the good of 
the woiltl. 

Swamiji. — *■ Am I able to sit quiet, my 
son ? T vvo or three days befoi e Sri Raina- 
krishna gave up the body, She whom he 
used to call u Kali ’ ’ has entered this body. 

It is that “Kali” who takes me here 
and there raid sends me to work, does not 
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let me remain quiet, does not allow me to 
look to my comforts. 

Disciple. — Are you speaking meta- 
phorically about the infusion of Shakti in 
vou ? 

Swamiji. — No, dear; two or thiee 
days before his body fell he called me to 
himself one day and seating me before 
him, looked steadfastly at me and fell into 
Samadhi. Then I really felt that a subtle 
force like an electric shock was enteiing 
my body. In a little while I also lost my 
outward consciousness and sat motionless; 
how long I stayed in that condition I did 
not know; when consciousness leturned I 
found him shedding tears. Questioning him 
he told me affectionately, u To-day, giving 
you my all I have become a beggar. With 
this power, doing many works for the 
world’s good you will return home.” I feel 
that that power sends me to this work or 
that. This body is not for sitting quiet. 

Hearing these words with speechless 
wonder the disciple thought — who knows 
how will common people take these words? 
Thereupon, raising a different topic, he 
said, “Sii. how did you like our country of 
Eastern Bengal?” 

Swamiji. — The country is not bad; in 
the fields, I saw a plentiful crop had grown. 
The climate also is good. The scenery of 
the mountainous regions is very beautiful. 
The beauty of Brahinaputia valley is in- 
comparable. The people of that coun- 
try are more well-built and active than 
these parts. It may due to their taking 
fish and meat. What they do, they do 
with great persistence. They use a good 
quantity of oil and ghee in their food, 
which is not good, because taking too 
much of oily and fatty food produces fat 

in the body . 

Disciple. — How did you find their 
re^icrs console n* ne^ s' 1 



Swamiji. — About religious ideas I 
noticed the people are very conservative, 
and many have turned into fanatics in 
trying to be libeial in religion. One day 
a young man came to me in the house of 
Mohini Babu of Dacca and showing me 
a photograph asked me, “Sir tell me who 
is he? Is he an Avatara ?” I told him 
many times with gentle woids to desist 
from asking me saying, “What do I 
know of him?” When even after my 
telling him thiee or four times, the boy did 
not cease fiom his persistent questioning, 

I was constxained to say at last, “ My boy, 
take a little nutritious food from now 
and then your brain will develop. Without 
nourishing food I see your brain has be- 
come dried up.” Healing these words, 
the young man may have been very dis- 
pleased. But what shall I do? Unless I speak 
a few strong woids to youths like him, 
they will turn into cranks in running 
after fads. 

Disciple. — In our country of Hast Ben- 
gal theie has now aiiseu a gieat many 
Avataras, incarnations of God. 

Swamiji. — People can call their Guru 
an Avatara; they can look upon him and 
regaid him in licwevei high a light they 
choose. But incarnations of God do not 
arise anywhere in any and every time. In 
the town of Dacca, I heard three Avataras 
have arisen. 

Disciple. — How did you find the 
women of the country? 

Swamiji. — They are very nearly the 
same in all parts. I found Vaishnavism 
very strong. I thought the w r ife of H — 
to be very intelligent. With great care 
she used to piepare food and send to me. 

Disciple. — I hear you had been to Nag 
Mahasaya’s place. 

Swamiji. — Yes, going Mich a distance 
shall 1 not i isii l he h oh birthplace of 
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such a Mahapurusha (gieat soul) ? His 
•wife fed me with many delicacies prepared 
bv her own hand. The house is a beauti- 
ful spot like a peace retreat. There 1 
look a swimming bath in a village pond. 
After that I had such a .stretch of sound 
sleep that I woke at half past two in the 
day. Among the few days in my life 
that I had sound sleep, the sleep in Nag 
Mahasaya’s house was one. Rising from 
sleep l had a plentiful repast. Nag Maha- 
saya’s wife presented me a cloth which I 
tied lound mv head as a turban and started 
for Dacca. 1 found that the photogiaph 
of Nag Mahasaya was worshipped there. 
The place of his Sainadhi ought to be 
well kept. Now it is not as it should be. 

Disciple. — The people of that country 
have not been able to appreciate Nag 
Mahasaya. 

Swamiji. — Can ordinal y people ap- 
pieciate him ? Those who have had liis 
company aie blessed. 

Disciple. — What did yon see at Kama- 
kshya ? 

Swamiji. — The Shillong hills are veiy 
beautiful. I met the Chief Commissioner 
of Assam, Sir Hemy Cotton theie. He 
asked me, “Swamiji, after travelling 
Europe and America what have you come 
to see in these distant hills?” Such a good 
and kind-hearted man like Sri Henry Cot- 
ton is rarely found. Hearing of my ill- 
ness, he sent the Civil Surgeon and made 
enquiries about me mornings and evenings. 
I could not do much lectuiiug theie be- 
cause my health was very bad. On the 
way, Nitay served and looked after me 
very well. 

Disciple. — What did you find the reli- 
gious ideas of that part to be ? 

Swamiji. — The Tantras are prevalent 
in the country. I heard of one “Hankar” 
Deva who is worshipped there as an 



Avatara. I heaid his sect is very wide- 
spread. I could not ascertain if “Hankai” 
deva represent but another form of the 
name of Sankaracharya. They are monks, 
— perhaps Tantrik Samiyasins. Or per- 
haps a particular sect of Sankaracharya. 

Then the disciple said, “ The people of 
that country have not been able to 
appreciate you as in the case of Nag 
Mahasaya. 

Swamiji, — Whether they appreciate 
me or not, "the people there are more active 
and energetic than those of these parts. 
In time it will manifest more. The style 
and manners which are now called re- 
finement and civilised ways have not yet 
thoroughly entered those parts. By and 
by it will. Inall times, etiquette and man- 
ners spiead to the countryside from the 
capital. The country where a great soul 
like Nag Mahasaya is bom is blessed and 
has a hopeful future. By the light of his 
personality, Eastern Bengal is irradiant. 

Disciple. — But Sir, ordinary people 
did not know him as a great soul. He 
lived hid in great obscurity. 

Swamiji. — In that country, they 
used to make much fuss about my food 
and eating. “ Why will you eat that food ? 
Why eat fiom the hands of such and such 
persons ?” — -these were the questions I was 
plied with. To which I had to reply — I 
am a Sannyasin and a mendicant friar, 
what need have I to observe so much out- 
ward forms? Your Scriptures say — 

“one should 

wander about living on madhukari even 
from the house of the outcaste ’ 5 ; but of 
course external forms aie uecessaiy in the 
beginning for the innei lealisation of 
religion, in order to make the truth of the 
Scriptures practical m one's life. Have 
you heard of the story of wringing out the 
calendar for water narrated by Sri Rama- 
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krishna. Oufcwaid forms and observances 
axe for tlie manifestation of the inner 
Shakti. The object of all Shastras Is 
so tHat the inneT poweT may awake 
and man can understand and realise his 
Real nature. The means aie of the nature 
*of ordinances and prohibitions of acts. 
If you lose sight of the ideal and quar- 
rel only with the means, what will it 
avail ? In every country I find the fight 
is going on with the means. People havfe 
no eye on the ideal. Sri Ramakrishna 
came to show the truth of this. Realisa- 
tion of the Truth is the essential thing. 
If you bathe in the Ganges for a thousand 
years, and live on vegetable food and if 
that does not help towards the manifes- 
tation of the Self within, then know it is 
all of no use. On the other hand, if any- 
one can realise the Atman, without the 
observance of outward forms, then his 
non-observance is the best means. But 
even after the realisation of the Atman, 
one should observe a few outward forms 
and regulations for setting an example to 
the people. The whole truth is to make 
the mind steadfast and one-poihed. If the 
mind is steadfast in one subject there is 
the concentration of its powers, its other 
modifications die out and there is a uni- 
form flow in oue direction. Many become 
preoccupied with the net of outward forms 
and observances, and fail to direct tlieir 
mind to thoughts of the Atman. If you 
remain day and night within the narrow 
circle' of ordinances and prohibitions, how 
will there be any expansion of the Sonl? 
The more one has advanced in the reali- 
sation of the Atman, the less is he 
dependant on the observance of foims. 
Sankaracharya has said, 4 ‘He who is 
wandering about with his mind raised 
above the play of the gunas , wheie is 
there any ordinance 01 prohibition for 



him ?” Therefore the essential tiuth is — 
Realisation. Know that to be the goal. 
Each distinct creed is but a way to the 
Truth. “How much self-abnegation and 
renunciation has one attained?” — is the 
test of progress. Where you will find the 
attraction for lust and wealth very much 
diminished, to whatever creed he may be- 
long, know his inner spirit is awakening. 
The door of self-realisation has opened 
for him. On the contrary if you observe 
a thousand outward rules, repeat a thou- 
sand Slokas, still if it has not brought the 
spirit of renunciation in you, know your 
life to be in vain. Be earnest for this 
realisation and set yourself to it. You 
have read many a scripture. What has 
it availed you ultimately ? Some thinking 
of money have become millionaires, where- 
as you have become a pandit by think- 
ing of scriptures. Both are bondages. By 
attaining the Supreme Knowledge go be- 
yond vidya and avidya , relative knowledge 
and ignorance. 

disciple. — Sir, through your grace I 
can intellectually understand everything 
but through the operation of past Karma 
cannot assimilate these teachings. 

Swamiji. — Throw aside Karma. If it is 
a trnth that by your past acts you have got 
this body then by good works nullifying 
the effects oievil works, why shall you not 
be a Jivan-mukta in this body ? Know 
that freedom or self-knowledge is within 
your control. In real knowledge, there is 
no touch of the effects of work. Those 
who work after being a Jivan-mukta do 
so for the good of others. They do not 
look towards the good results of works. 
No seed of desire finds a place in their 
mind. Know it is practically impossible 
to do real work for the good of the world 
from the householder’s position. In the 
whole of Hindu Shastras there is the 
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single instance of Janaka as to that. 
But }ou producing children year after 
year, want to pose as Janaka in every 
home. 

Disciple. — You bless me that self- 
realisation ma\ be attained in this life. 

Swamiji. — What feai ? If theie is 
one-pointedness of mind, I tell you foi a 
certainty, you will attain it in this life. 
But manly endeavour is wanted. What is 
this manly endeavour, do you know? I 
shall certainly attain self-knowledge. 
Whatever obstacle will come to it, I shall 
certainly overcome it — such a firm deter- 
mination. Mother, father, friends, brothers, 
wife, son, whether they live or die, this 
body whether it falls or remains, I shall 
never turn back till I attain to the vision 
of the Atman ; such rising superior 
to circumstances and endeavour to ad- 
vance towards one’s goal is termed man- 
ly endeavour. Othei wise youi manliness is 



like the manliness of beasts and birds, 
Man has got the human body so as to 
realise self-knowledge. If you follow the 
way of everybody in the world and float 
with the general cui rent, wheie is your 
manliness? Every bodv is undci the gt asp 
of Death. You have come to conquet it. 
Advance like a heio. Don't cast a glance 
at anything. F01 how man\ da)s is this 
body, its happiness 01 misery? Jf you 
have got the human bod), then rouse the 
Atman within and say I have reached the 
state of fearlessness. Say-— I am that 
Atman in which my lower ego has become 
submerged for ever. Be established in 
this idea; and then so long as the body 
endures, speak to people about this fear- 
less and strength-giving message, 44 Thou 
art That.” “Arise, awake, getting the wise 
ones, learn from them.” If you can attain, 
this, then shall I know you to be really a 
resolute and tenacious man of East Bengal, 



OCCASIONAL NOTES. 



^HE spiritual consciousness is built up- 
* on the very finest instincts in human 
nature. It involves a constant refinement 
of experience and choice of experience. 
It repiesents a tutored will, and the 
development of the discriminative faculty. 

To be truly human is to be truly spiri- 
tual. Whatever the standing-ground of 
custom, of heredity a man finds himself, 
from the position in. which he now stands 
he can move onwards towards the goal 
through the constant refinement of faculty. 
There is no exclusiveness in the spiritual 
consciousness. It embraces all walks of 
life and welcomes sincerity of intent and 
integrity of action wherever these are to 
be found. 



Life might be pro pet Iv explained as an 
aggregate of problems the solution of 
which is the destiny to which individual 
is brought by the law of cause and effect. 
In the manner with which the individual 
approaches the problems will the forma- 
tion of his charactei and the worth of his 
experience be determined. To the earnest- 
minded seeker for the reality that is, in 
the course of experience, one veil after 
anothei is tent aside. Truth dawns more 
and more upon the individnal horizon. 
There may be suffering and defeat entailed, 
but whatsoever is valuable in human ex- 
perience has always been the result of 
struggle and suffering. 

The success of a movement is not in 
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the number of its institutions, but in the meat, however highly organised it may be, 
quality of its men. If a movement has that has not character must fail. Mora] 
character nothing can stand against it ; inconsistency is the loop-hole through 
it must succeed. That is why in India which the spirit of disintegration enters, 
the idea of the church is relatively absent Where there is no solid foundation, the 
while that of the Guru predominate* . It whole super-structure must fall. From the 
is the ided of personality and personal misfortune oi others we may well take 
character that determines the Asiatic and examine our own condition. Shall 
point of view. Principles are seen through thd flow of time find us perished with the 
the perspective of great personalities and outflowing tide or shall we have so 
their abstract nature is thereby concretelv strengthened ourselves as to meet with all 
embodied. Therefore if the principles of adversity ? Our hearts must answer the 
any movement are to take root in the query. Sincerity in self-analysis is needed, 
human heart it can onlv be through the above all. And in the movement there 
moral worth of the Guru and his disciples should be no self-conceit or unworthy 
that represent such bodies. One’s duly ambition. Personal interest must be for- 
lies plainly in the line of character, if he gotten altogether. Then, even should 
belougs to any movement. The movement adversity befall us, each shall stand secure- 
can succeed only through successftrl efforts ly 011 the firm ground of a righteous 
in the formation of character. moral satisfaction which knows that the 

Light again must shine, though the clouds 

History attests to the fact that a move- be darkest at the given moment. 

BENEATH THE SURFACE. 

I T was Swami Vivekananda’s keen desire desire for some material movement or 
that the Prabuddha Bharata should some immediate extension of ease and 
endeavour to express all that is best and comfort. The significance of the real life, 
noblest in the ideal of awakened India, the spiritual being, is, seemingly, sub- 
His vision of the Past assured him of the merged in the majority of minds. Much. 
Future, and he was blessed and consoled conversation may occur ; many discussions 
by his assurance. His instinct informed may take place; controversy, eager and of 
him that the soul of his own beloved great apparent interest, may run its course 
people would, sooner or later, saturate the through generation after generation, 
spiritual world with its philosophic and Meanwhile, for the most part, humanity 
religious aspirations. One would be pre- finds itself immersed in an everyday 
sumptuous in the extreme should one dare routine of duties and pleasures, apparent* 
to assert that all the sons of Ind were ly neither dreaming nor thinking — merely 
equally interested in, and alive to, the talking may be — of higher, deeper, wider 
virile potentialities embedded in Vedantic things. 

lore. The great mass of mankind every- Amidst all this we must reflect and act 
Inhere evince, at any rate on the surface, upon that solemn injunction which bids 
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tis 4 ‘Judge not, lor with what judgment 
ye measure out , the same shall be measured 
unto you.” Few among men can read 
the hearts of others. Beneath a careless* 
seeming manner a good and gracious will 
may be striving towards the light. Under- 
lying an outward show of devotion to 
business, the 4 ‘man of affairs” may own a 
soul that dreams of divinity and holds gold 
of little worth. 

* London glories, with right aud reason, 
in its long-abiding corporation. Loudon 
lives, and loves to live, guided by a Lord 
Ma>or of magnificent renown, V} aldei- 
men and councillors eminent in the com- 
mercial world, heads of Mighty Mercan- 
tile “houses.” The official cosLumes of 
these magnates are lesplendent. The 
'equipages of the Lo*d Mayor and his 
sherriHs are biilliant -with gold and lacquer 
and are hailed on their way by admiring 
crowds. These things represent, in old 
established fashion, the greatness of the 
greatest city of modern time. They are 
to-day, and have been from century to 
century, the ostensible insignia of power 
and wealth. Regarding them, “the man 
in the street” might be pardoned for 
supposing that these officials with their 
costumes and carriages could be none 
other than money-makers, money-savers, 
money-openders. Broadly, perhaps, he 
would be accurate in his supposition. The 
coffers of the Lord Mayor and the Corpo- 
ration are weighty with valuable contents 
and the various “Companies” of the City 
have large means at their disposal. Our 
“man in the street,” on second thoughts, 
revises his earliest impression. He re- 
flects that the Mansion House — the resi- 
dence of the Lord Mayor, London’s Chief 
Magistrate — is a continuing channel of 
chaiit\ . Homes for aged or impoverished 
traders, schools feu children otphaued 01 



penniless, institutions for educational and 
formative purposes, are supported with- 
out stint. Are the people of another na- 
tion suffeiing tlnough famine, flood or 
draught, tlnough pestilence or any other 
iU? — the Mansion House forthwith insti- 
tutes a fund for that people's relief and 
no difference of tongue or creed is per- 
mitted to act as a deterient. This readi- 
ness to save the suffeiing is part and 
parcel of the life of the Corporation of 
London. It is ob\ious to the world at 
large. It is recoided, year bv year, in 
the aunals of time. Magnificence and 
munificence walk hand in hand in the pro- 
cession of pageantry of which Londoners 
are, as we venture to affirm, righteously 
pioud. 

Beneath this there exists another phase 
which the “man in the street” may, 
should he be unseeing or unwise, miss al- 
together. One illustration will serve our 
present purpose. A member of the Cor- 
poration, a Councillor of high repute for 
his successful business aptitude and grasp 
of financial affaiis had another, and 
generally unsuspected, side to his charac- 
tei . He was profoundly interested in the 
idea and ideal of Unity, aud his chief 
desire was to break down the bariiers of 
disunion. With this intention he was 
bent upon arranginga conference at which 
he hoped to secure the attendance and 
co-operation of clergymen of various de- 
nominations. He was also inviting gentle- 
men from inside and outside of churches 
aud congregations, so that thoughtful 
souls who sought The One might express 
themselves dispassionately in each other’s 
presence and be strengthened by the 
knowledge that all were aiming at the 
same goal. Such gatherings he had suc- 
cessfully engineered in former years but 
ou this occasion, he desired to attain & 
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fuller meeting, a moie definite and de- 
cided pronouncement from the lips of men 
of maik. Day and horn weie settled up- 
•n, Certain speakers who had won re- 
nown and confidence had agieed to attend. 
The piinteis had sent our friend a pieli- 
miuaiy draft of the proceedings and, in 
order to obtain auiei and some amount 
o t pn\ac\ while con> de.mg and reusing 
this pi ogra mme, he decided to take 
luncheon- -lus only opportunity of avoid- 
ing business during the da> — at one of the 
smaller restaurants in the City. Custom- 
arily he .ate his light inid-day meal at a 
club wherein Ins brothet -merchants were 
wont to congregate. At the restauiant, 
howevei, he was doomed, it seemed, to 
disappointment for, no sooner had he 
seated himself, ordered his food and with- 
drawn the diaft from his pocket-book, 
than a man for whom he had long 
cherished a g re at aveision, took a seat 
opposite him at the same narrow table. 
The aversion was evidently mutual. The 
coolest gieeting occurred between them ; 
merely a somewhat discourteous plnase 
which might ha\e meant 41 How d’ ye do?” 
falling from each tongue. Our friend 
proceeding with his revision as best he 
might under the disconcerting ciicums- 
tances, was snpnsed to a degree by a 
sudden remark made b> his neighbour; 
“ Can’t help seeing what you \e got theie. 
Are >ou inteiested in that soit of thing ? 
You might let me look 3 bit closer at that 
papei of >ouis f ” Indignation spiang up 
briskly in our friend’s bieast. 44 What 
can this person mean ?” he asked him- 
self. “ Here is a man who has always ap- 
peared to me as a money-maker merely; 
a man with no grip on life but the grip of 
gold; a man steeped from head to toe in 
mammon- worship. I have never heard of 
him as attached to any church, any xehg- 
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ions association. I will not let him look 
at my piograinme.” Yet curiosity and 



courtesy pievailed. The suspected money- 
maker took and perused the .little docu- 
ment. After a moment’s consideration 
he made a singular appeal. 4 T’d like to 
attend this meeting of 3 ours,” he said, 
adding with emphasis, 1,4 Let me be your 
chairman !” A little conversation ensued, 
during which heart opened itself to heart. 
Each man discoveied that, duxing many 
yeais, he had thought wiongly of the 
other. The Conference, guided by the new 
chairman, pioved a huge success; the 
cliaiiman speaking splendidly and reveal- 
ing a most ardent longing for discovering 
the good in all creeds and indeed, in men 
piesumably outside all creeds. 

This oceimence, like many more, is 
pregnant with inteiest, since it serves to 
show how Biilish folk cheiish habitual 
reticence regarding the more serious 
phases of their thoughts and lives. It 
sen es also as an object-lesson relative to 
too-rapid and too-sweeping summing-up 
of character. As our good friend, 01 ga- 
niser of the confeience referred to, subse- 
quently asserted, “It is well, you see, to 
have some real and practical knowledge of 
a man before you dare to condemn him.” 

So foi us, ahvais, it is imperative that 
we refrain fiorn any judgment, whether 
national or individual, which may be 
biased by piejudice or influenced by ill- 
informed and subtle antagonism. Beneath 
every form of euciustalion, every unpro- 
mising attitude, theie dwells the Eternal. 

A psalmist of ancient Isiael sang, 44 If I 
take the wings of the morning and dwell 
in the uttermost parts of the sea; even 
there shall Thy hand lead me and Thy 
light hand shall hold me. If I say surely 
the darkness shall cover me ; even the 
night shall be light about me. Yea, thq 
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darkness and the light ate both alike to 
Thee. Whither shall I go from Thy 
spirit ? If I ascend up into heaven, Thou 
art there; if I make my bed in hell, behold 
Thou art there. ” 

In another but most beautiful way Sri 
Ramakrishna proclaimed the position: — - 
“Just as nature is unity in variety, an in- 
finite variation in the phenomenal, and 
behind all these variations the Infinite, 
the Unchangeable, the Absolute, so it is 
with every man ... in and through 
them all runs this eternal harmony.” 

Recognising, realising this, we compre- 
hend the futility of premature judgment. 
We discern, below all superficialities, the 
close connection between man and God. 
We trust that in His own appointed time 
He will make Himself manifest even to 



the lowliest of His sons. The gospel of 
the Vedanta may not, as yet, resound 
sonorously from the pulpits and platforms 
of the world; but, nevertheless, those 
among us who have ears to hear, can dis- 
tinguish the notes of that gospel blending 
with the voices of the preachers of to-day. 
The spirit of Vivekananda-Ramakrishna 
is rejoicing in the fact that dogmatism is 
dying down and the religious aspirant on 
The Way is less and less hampered by 
hindrances which encompassed his fore- 
fathers. The Vedantic Dion has not roared 
in vain. From India and through India 
the West is accepting The Master’s View: 
“ One Infinite Religion existed all through 
eternity and will ever exist, and this 
Religion is expressing itself in various 
countries in various ways.” 

Eric Hammond. 



DIVINE INCARNATIONS. 

{Continued from Vol. XV . P. 94. — VI. ) 




HE duty of every great monarch is to 
show his power, otherwise the neighbour- 
ing kings will swallow him up - so Prahlada 
had to go to subdue all the neighbouring 
princes and potentates, until like his father 
he had finally conquered the three worlds. 

Prahlada was noted for his impartiality. 
He had a son called Virochana, and once a 
quarrel arose between him and a poor Brah- 
min boy. Virochana said that those who are 
physically strong are the best men, for when 
a man is weak everyone can trample on him ; 
hence the Kshatriya is far superior to the 
Brahmin. The Brahmin, however replied : 
“ No, it cannot be so, for what is this physical 
strength ? Man’s real strength lies in the 
realisation of his infinite nature. Physical 
strength is temporary and may be destroyed 
at any moment” Virochana said ; “ See you 



fire a poor boy. You have to come to my 
father to beg food. While I am the son of a 
king. Look how finely I am dressed. Where* 
ever I go, hundreds of soldiers follow me. I 
never walk, I have the most beautiful horses 
to ride. Just see how great is my condition ; 
do you think that it is less than you?” The 
Brahmin boy said : “ Come let 11s go and ask 
your father,” So they went and asked Prah- 
lada : “Which is greater, the condition of the 
Kshatriya or that of the Brahmin ? ” Then 
Prahlada said : “Yon have committed a great 
blunder, my son, in insulting this boy. You 
must beg his pardon. The Brahmin is a 
knower of his infinite nature, therefore he is 
the real ruler and we are only his servants. 
He does not care for chariots and all such 
luxuries, because he knows the hollowness of 
these. Yon are a must ached baby. You San 
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not walk, you arc pi cud of your fine clothes, 
you always wish to be flattered, while this 
Btahmin is calm and quiet whether people 
insult or praise him. The true Brahmin le- 
presents the highest ideal and hence we must 
all honour him. Theiefote piostrate before 
him and ask nis paidon for youi blunder/’ 

So we see that Prahlada was really a great 
soul. He was not only very impartial, but 
he knew how to respect the rights of others. 
Although he was actually the tuler of the 
whole universe, he never disturbed Indra. He 
lived at peace with both gods and men. 
Everything flouiished in his kingdom and 
peace and happiness reigned every wheie. 
Then Prahlada passed away and Vitochatia 
ascended the throne. He ruled something in 
the same manner as his father, but he was 
not a veiy great warrior and so he gradually 
lost control over the god*?. He reigned a 
liumbei of years and died, leaving behind 
him a son named Vali. He was as strong as 
his grandfather While Virochana ruled, the 
gods had gradually legained then indepen- 
dence, but Vali wanted to tecouquei them 
and make them again his vassals. He once 
moie gained ascendency ovei the thiee worlds 
and even drove Indra out of his heaven. 
Vali thought, “ Indra has no right to heaven 
since my giandfather had it. It is the best 
place, why should we not go theie and live? 
It ieally belongs to us.” So he drove all the 
gods out of heaven and seated himself on 
India’s tin one. 

Tims he became the most powerful being 
in the three wot Ids and he thought that no 
one could be higher than he, so he oideted 
that all sauifices should be made to him. 
Then he himself wanted to peifotm a great 
saciifice, and when it was announced Brah- 
mins began to flock fiom all dnections. 
India seeing this appealed to the Supreme 
Lord Vishnu to give him back his kingdom. 
Now Aditi had been making penances for 
many years to get God as sou and 
Vishnu at last said that he would come to 



him. So he was born as a child, but as 
a dwarf, veiy beautiful to look at, but very 
small. 

In the meantime Vali was pieparing for 
his sacrifice. He said, “Everything belongs 
to me, so I will give to everyone whatever he 
may ask.” Thousands and thousands of 
people therefore were flocking to Ins capita! 
and everyone came away satisfied with what 
he had received. Now this little dwarf whose 
name was Upendra — winch means the 
younger brother of Indra, had just been in- 
vested with his holy thread and when he saw 
that thousands and thousands were flocking 
to Vali, he said that he too wanted to go 
and get something for his father, something 
for Ins mother and something for himself. 
He asked some Brahmins to take him, but 
no one was willing because they thought that 
he was such a little boy he could not walk 
fast; theiefote they refused, but he followed 
just tire same. Then they fouud that al- 
though lie was behind, yet they always saw 
him befoie them, and they thought, “Tins 
little boy must be a veiy remarkable little 
boy.” When they reached Valr’s court, he 
went in w.th the rest ; and when Van and 
his wife saw him, he was so sweet to look at, 
with such charming manners, that they began 
to love nim. Valr at once called him and 
asked, “What can I do for yon? Ask any- 
thing yon like.” The little dwarf replied, “I 
do not want very much — only as much land 
as. I can cover with my tin ce footsteps.” Then 
Vali said : “ This is such a foolish little boy. 
I can give him a whole empire and he asks 
for only tins little bit of land. Has he no 
guardian with him to ask some bigger thing?” 
But the dwarf insisted, “ I will not take any 
more” So Vali sard, “ I will give it to you.” 
Now Valr’s Guru, Sukiachatya, looking at 
Upendra, thought, “ Tins infinitely charming 
being cannot be a created mortal,” so he went 
into meditation ami found that he was God 
Himself. Then he came to Vali and warned 
him, joying “Be careful. This is no otdi- 
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nary person He will strip you of your whole 
kingdom Do not offer to give him any- 
thing” But Vali answered. “What can I 
do? I have piom^ed and I must keep my 
word.” Sail S<’kiachatva Hoisted • “Why 
do you pi^mise? Am 1 not yom Gum ? Why 
do yon not obey me?” “ Yes, master,” Vali 
replied, “You are my Gum and fiom yon 
have I learned always to keep my promise.” 

It was customaiy in those days when any- 
thing was given, to pour water and say : " I 
gave this to you,” as if the water represented 
the thing given and when the water was 
pouted, theie the gift was definitely made and 
the cetemory was finished. But Sukra- 
charya had a great love fur his disciple and 
he could not bear to have him ruin himself. 
So he thought • “ If I can only keep him from 
pouting watei, then the gift will not be bind- 
ing.” Assuming a minute form, he entered 
the spout of the pitcher and when Vali tried to 
pout the water, nothing came. “Perhaps 
there is something there,” Upendia said, and 
he took a stick and thiusting into the spout, 
he put out one of Sukracharya’s eyes. Feel- 
ing the pain, Sukrach«rya had to come out. 
Then he said to Vali* “You have made me 
lo c e my eye ; now you will lose eveiything. 
Wait and see.” At once, the water flowed 
and Vali said “ I give you three foot-spans 
of land.’ At the moment the little dwarf, 
who was the smallest of th^ smallest, became 
the largest of the largest. With one foot he 
coveied the nether world, with the other 
this wot Id, and then there was nothing left 
to cover with the thiid foot span. Vali was 
overwhelmed, but his wife ^aid • “You are the 
luckiest of men. Give yom head,” So Vali 
bowed his head, Upendra placed his foot on 
It and he became the pioperty of the Lord, 
This is the idea that every man tries to 
realise, — that he is the propci ty cf God You 
are now thinking that vou aie the ptoperty of 
youi \vff r , of ) childicn of vour parents, 
yet when you repeat ‘ 'f luiwva maic-cha 
pita tzvameva ” — -which means, “Thou art my 



mothci, thou art my father,” you recognise 
that God is your real fathei and your real 
mother. Now I have been telling you that 
real means eternal, therefore God is your 
etc nil fathei, youi eternal mother, so that 
instead of belonging to these eaithly relations 
yon n< tually belong to God. He is your 
eternal companion, yom eternal relation. 

Vali realised this, the highest wisdom, 
which eveiyone is trying to realise. Even 
Irnlra had not this lealisation, for he still had 
a desire to rule which meant that he still 
possessed egotism, while Vali lost all egotism 
and surrendered himself wholly to the Lord. 

What can we learn from all this? You see 
V Ui was not at all introspective. People 
who desire many things in the outside world 
can never be introspective So like an 
ordinal y man Vali was looking upon this dwarf 
as an ordinal y man , but not so Sukrachaiya. 
He had the habit of going within himself, so 
he was able to peiceive that although this 
dwarf was the smallest of the smallest, he 
was also the largest of the largest 

God’s ways aie always mysterious. See 
how He took away Vali's kingdom without 
shedding a drop of blood. But Vali was not 
an ordinary king. He was absolutely truth- 
ful. He could easily have tefused to fulfil 
his word to the dwarf; but he had promised, 
so he would not diaw back. By his truthful- 
ness, however, he gained infinitely more than 
he lost, for he gained the boon of living in 
the eternal companionship of God. By losing 
his tempoial wealth lie got eternal wealth. 
Wets he leally then a loser? By losing the 
tiash of tb ; s outside creation, he got the real 
wealth, a wealth that is perennial, whose 
possession will bring all happiness. Do you 
know the actual meaning of the woid “wealth”? 
It means weal and weal means happiness. 
And what can bring greater happiness than 
this, to have the Lord of the whole universe 
as an eternal compioio. India got back 
ci cation, but Vali got the Cieato*. 

Thus we learn one grand lesson from 
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•this : We must stick to truth. Through his 
truthfulness Vali earned this greatest bless- 
ing, the, eternal companionship of God. Our 

/ ' • 

Master Sri Ramakrishna used to teach us 
that there was no greater austerity^ than this, 
to practise truth ; and if we but practice truth, 
we also shall get the Lord of the whole uni- 
verse as our eternal companion. 

Swam i Ramaicrishnananda. 






EPISTLES OF 
SWAM! VIVEKANANDA 

( Translated from Bengali. ) 



CLVI. 



* 






Jan.. 1896. 



* 



Your idea of the paper is very good indeed. 
Apply yourself to it heart and soul. * * 

Never mind for money. * * There are 

many to preach Christianity and Mahom- 
medanism — you just go through the preach- 
ing of your own country’s religion. But 
then if you can get hold of a Mahommedan 
who is versed in Arabic, and have old Arabic 
books translated, it will be a good plan. 
There is much of Indian History in the 
Persian language. If you can have them 
translated bit by bit, It will be a good regular 
item. We want quite a number of writers, 
then there is the difficult task of getting 
subscribers'. The way out is this : You lead 
a wandering life. Wherever you find Bengali 
language spoken, thrust the paper on whom- 
soever you can lay your hands on. 

them by vehemence 1 — they would always turn 

% • 

tail the moment they have to spend something. 
Never mind anything 1 Push It on ! Begin 
to contribute articles, all of you who can. 
It won’t ’ do /merely to sst idle. Yon have 




done a heroic deed f Bravo • t hose who 
falter and vacillate will lag behind and you 
will jump straight on to the top of all * Those 



Bravo * 



T'h 




that are working for their own salvation will 
neither have their own nor that of others. Let 
the commotion that you make be such 
as to rebound to the world’s end. There are 
people who are ready to pick holes in every- 
thing, but when it comes to the question of 
work, not a scent of them can be had 1 To 
work !— as far as in you lies! Then I shall 
go to India and move the whole country. 
What fear! “Even a snake loses its venom 
if it is insisted that it has none.” These 
people will go on the negative track till they 
are actually reduced to nothing ! * * 

G — has done right heroic work! Well 
done! K — has joined him in work — thrice 
well done ! ! Let one go to Madras, and 
another to Bombay, let the work shake in its 
hinges! O the grief ! If I could get two or 
three like me, I could have left the world 
convulsed. As it is, I have to proceed gently. 
Move the world to its foundations! Send 
one to China, another to Japan ! What will 
the poor householders do, with their little bits 
of life? It is for the Sannyasins, Shiva’s 
demons, to rend the skies with their shouts of 

" ^ f *: swf ” 1 

Yours affectionately, 

Vivekananda. 



CLVII. 






-Si 



C/o E. T. Sturdy Esq., 
High View, Caversham, 
Reading, England. 
1896 

* 



Can anything be done unless everybody 
exerts himself to his utmost ? '^CTfFrq’ 




8ze . — “ It is the man of action, the 
lion -heart that the Goddess of wealth resorts 
to. No need of looking behind, FORWARD! 
'We want infinite energy, infinite zeal, infinite 
courage and infinite patience, then only will 
teat things be achieved. 

■%- V* $ * 

Yours affectionately, 

Vivekananda, 
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CLVIII. 

228 W. 39, 

New York, 

The 24th Jan. 1896. 

Dear 

* * * * 

I am very sorry to bear that your health 
is not yet all right. Can you go to a very 
cold climate, where there is plenty of snow- 
fall in the winter, Darjeeling, for instance?— 
The severity of the cold will set your stomach 
right, as it has done in my case. And can 
you give up altogether the habit of using 
ghee and spices ? 

Rutter digests more quickly than ghee. * * 

Three months more and I go to England, 
to try once more to make some stir ; the 
following winter to India and after that, it 
depends on the Lord. 

Put forth all nerve for the magazine that 
T — is wanting to publish. Ask S — to look 
to it. One thing, neither K — nor anybody 
also has any need of coming to England at 
present. I shall train them first when I go 
to India, and then they may go wherever 
they please. 

We would do nothing ourselves and would 
scoff at others who try to do something, — - 
this is the bane that has brought about our 
downfall as a nation. Want of sympathy 
and lack of energy are at the root of all 
misery, and you must therefore give these 
two up. Who but the Lord knows what 
potentialities there are in particular indivi- 
duals, — let all have opportunities, and leave 
the rest to the Lord. It is indeed very diffi- 
cult to have an equal love for all, but with- 
out it there is no Mukti. 

Yours affectionately, 

Vivekananda, 



CLIX, 



Boston, 
March 2, 1896, 



* * On perusal of your letter on Tibet, I 

came to lose ail regard icr your common 



sense. In the first place, it is nonsense to 
say to Notovitch’s book is genuine. Did 
you see any original book or bring it to India? 
Secondly, you say you saw in the Kailas 
Math the portrait of Jesus and the Samari- 
tan Woman. How do you know that it was 
Jesus’s portrait, and not that of a man in the 
street ? Even taki ng it for granted, how do you 
know that it was not put up in the said Math 
by someone who was a Christian? And 
your opinions on the Tibetans too are un- 
sound, you did not certainly see the heart of 
Tibet, but only a fringe of the trade route. In 
places like those only the dregs of a nation 
are to be met. If on seeing the Chinabazar 
and Barabazar quarters of Calcutta, anybody 
called every Bengali a liar, will that be correct? 

* * What you need is only obedience. * * 

Yours affectionately, * 

Vivekananda. 



FROM THE HYMNS OF TAYUMANA 

SWAMI. — X. 



i. 

*Thou art the Boundless Vast that sets at naught 
The earth and all the heav’ns extending far ! 

Thou art indeed the Self-effulgent one 
Whom neither sun nor moon nor fire illumines ! 
Thou Light of souls on earth and distant globes l 
Thou art th’ eternal one pervading all ! 

Thou Absolute beyond the dual world ! 

Thou Spotless Bliss beyond all thought and speech \ 
Thus dost Thou bide in all. But I had missed 
The Joy of Peace and like an orphan child 
Cling to the fiendish mind in mad pursuit. 

O deign me then, in mind full well detached 
The Perfect Peace of Self-less Ecstasy ! 

O Perfect All-embracing Essence Thou 1 
O Life O Light O Blessedness O Love ! 

( 2 ) 

This tiny hut built up of elements five 
Like east and west supposed within a cup 
This dancing hall furnished with doorways nine 



* Satchidananda Sivam.. 




254 



PRABU-DDHA BHARATA 



This handy car of Cupid ’s festival 
Managed through muscle tendon nerve and bone. 
This breathing mass of flesh excreting full 
Urine and foeces blood and phlegm and pits. 

This witches’ cauldron foul, this burning ground 
Wherein abounds the tree of gross desire 
That ever grows as soon as it is cut. 

Quitting this flesh that seeming true deceives 
O when shall I in Truth and Self abide 1 
O Perfect All-embracing Essence Thou 1 
O Life O Light O Blessedness O Love l 

(3) 

No Love have I to sing Thee hymns of praise 
Nor music to recite the holy psalms 
And from the triple bards : f should I but tr) r 
And tread the Yoga’s path, the flesh rebels; 

To miss a meal would be to lose the life, 

Shall I then live the life of discipline ? 

But then Delusion, not a whit, has gone 
Shall I then seek the Peace of Wisdom true ? 

That cannot he, a thousand ills obstruct l 
O Thou Ambrosial flood that welleth up 
From thirsting hearts that crave Thy Light Supreme 
O Glorious One alone without a second ! 

O Perfect All-embracing Essence Thou l 
O Life O Light O Blessedness O Love 1 

(4> 

It makes an instant seem an ason long 1 
It makes one take this earth for other worlds ! 

It magnifies the joy of women’s charms, 

* » 

To loom like Meru’s mount and bids us bear 
A thousand burdens like a willing slave, 

Corrupts the heart, despoils all the good 
Sets up this grand phantasmagoric show 
And plays this drama well ! This phantom mind ! 
O 1 Is it easy to subdue it too ? 

But then to those on whom Thy Grace descends 
The mind illumined shines ! Is it then formed 
Of Light Divine or of delusion made I 
O Witness Thou transcending all the creeds ! 

0 ! Teach this helpless soul the Truth in brief, 

O Perfect All-embracing Essence Thou ! 

0 Life O Light O Blessedness O Love ! 

(5) 

Will ever then Thy Grace descend on me ! 

Thus doubting I despond : for none can vouch 

•f Appar Sundarar and G-nanasarabhandhar who sang the 

1 Tbevarara ’ songs in Tamil. 



Who lives to-day, will live to-morrow too, 

Shall I then be a slave to Mo ha blind 
That bids me ever deem this flesh myself! 

Is it then, right, whatev r I read and learnt 
In all my wanderings wide should go for nought ? 
Long have I yearned to live in solitude 
With closed eyes in silence and in peace. 

Feeding if ev’r I felt the hunger keen 
On fruits or pods or roots or fallen leaves ! 

Dost Thou not know O Sire this longing mine ? 

O Perfect All-era bracing Essence Thou! 

O Life O Light O BleSsedness O Love ! 

( 6 > 

What matters if they live in Moha’s midst 
Fondling with accents sweet the laughing girls 
Upon the handsome dais with moonstone paved 
Resounding full with drama prose and song 
In stately mansions crowned with tow Yin g domes 
That seem to reach aloft the moon itself, 

While in the front a host of elephants stand 
Like thronging clouds and thus enhance the scene 2 
What, if they practise hard the Yoga’s life 
With breath controlled, in mountain caves aloft 
And in the forests deep where none frequents 
But tigers lions and bears with claws outstretched? 
They only reach the goal, who have attained 
The silent peace of soul like a fruit in hand. 

Thus lived indeed Janaka and his kind, 

O Perfect All-embracing Essence Thou ! 

O Life O Light O Blessedness O Love !. 

(7) 

Verily of all the ends of man’s pursuit 
The Vedas and the Agraas display 
Like a fruit in hand, Salvation is the best. 

Seeking to know, the laws of thought arise 
And endless talk, but vanish all away 
In Rapture of Realisation true. 

No talk is there of one or two or aught 

Nor T nor ‘thou’ : all these are modes of thought* 

But here am ‘ 1/ and Thou art too in fact ; 

Thou knowest yet what ‘ I am not ’ doth mean 
How can the ignorant conceive all these ? 

Salvation is indeed beyond compare l 
O Thou that as the Silent Teacher mine 
Didst rule me thine in peace with symbol mute 
O Perfect All-embracing Essence Thou ! 

O Life O Light O Blessedness O Love ! 

(8) 

Are ever stones flung at the barren tree ? 
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Thou art oui Lon?, wc aTC indeed Thy slaves 
Thine is the Giace that thus 01 darned foi all 
The bonds of bnth to follow Raima's wake 
1 he lucky pra^e, the luckless ''ensure Thee I 
So goes the woild, the Veda^yel pioeteims, 

Who sings Thy piaise shall ev’i attain the best: 
So then it is not good foi me to rave ; 

O say, of the->e which is the bettei path ? 

Thine is the mott.ei’s love foi giving all 1 
Deign me Thy Giace, dismissing all my doubts, 
O Pei feet All-embiacing Essence Thou ! 

O Life O Light O Blessedness O Love * 



That hint of scented damsels strolling bv. 
Rejoicing at the full moon s s Uei beams, 

Oi \\bdc I laUe ambrosial d shes sweet 
Oi when, 611303, ng sandal flow*.? and spice 
X fall asleep, deign me G I.otd this boon 
That I maj nevT foi get Thy Saving Giace 
O Pci feet All-embtaung l>sence thou 1 
O Lite O Light O Blessedness O Love ’ 

A IC. 



(9) 

Should theie be yet the seed of futuie bnths 
CoiiMgu tins imp to Kundah $ kind cue 
So that the Ba&ic Fue may reach the Moon 
Wheie nectai flows and death may nevei come 
And if I shall be where no moie is b ith 
Enliust me to the Cosmic mothei Soul. 

To Head tn peace salvation’s wa y seeme 
That I maj glow like camphor self-consumed 
But if the*e be yet rao'e of stmggle haid 
This helpless child can nevei moie endure. 

To Thee I bow O Goal of Righteousness 1 
O Pei feet Ali-enibraung Essence Thou! 

O Life O Light O Blessedness O Love 1 

(10) 

Biahma if asked who made this lot foi me, 

Doth answei ‘why, it is thy KannaN shaic’ 

But Raima is mute and if 1 tiace the mind 
Whence Kaimas flew, the soul alone lemanis 
And scanning -dall, I find Thine is the light 
The soul shines with and this is ttue no doubt 
The Divme Loie declaies that Tlicu ait all 
No connng going anj wheie m Imth , 

Thou ait the Cause and Thou the e'feet too 1 
Thou ait The Powei that moves mo m tms show 1 
Thou ait The Witness Thou U,e Actoi too ? 

Thou *\t Giace ! r Ibou ait the Sdei.t Gnet o* 1 igUt 
Thou ait my Mothei, Thou my Fadtei loo 1 
Thou art un kmsm m U) 1 1 hou ail my nil • 

O PeiRct AH embiaeing Essence thou 1 
O Life O Light O Blessedness O Love 1 

GO 

Resting in gaiden shades ’nealh clustering blooms, 
Dunking delicious diaughts of waici cool, 

Spoiling m wild dehgtiliu? plunge thoieiu, 
Dwelling 111 homeo wheie fiagr mt birches play. 



VI VK K A C HU D A MANI . 

( 'Continued from page 2 ji ) 

*F: rncf gar. II 

338. He is free who knowing through 
Ins mind the Self in moving and tminov- 
ing objects and obser vi n g 11 as their subs- 
Ualniu, gi\es up a 31 supe 1 mi positions and 
remains as the Absolute aud the infinite 
Self. 



5#r 

n33s.11 

339. To tealise oneself as the Self of 
the whole uir\eise is the means of get- 
ting lid of bondage. Theie is nothing 
highc r than tlie identity of oneself with 
the whole uni ven e. One realises this 
slate by ex Tiding the objectne woi ] d 
thioitgh steadfastness in the eternal 
A* man. 
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340. How is the exclusion of the ob- 
jective wo: Id possible foi one who has an 
identification with the body, whose mind 
is attached to the peiception of external 
objects, and who perioims various acts 
for that end? This exclusion of sense- 
objects from the mind should be caiefrlly 
practised by the issues who lta\e lenounced 
all kinds of duties and actions and objecls, 
who aie passionately devoted to the 
eternal Atman, and who wish to possess an 
undoing bliss. 

[ Duties — belonging to various stations u< life. 
Actions — 1 e selfash actions Objects — seiibe- 

objects. 

3-11. To the Sannyasiu who Lms gone 
thiough the act of healing, the Siuti 
passage, “Calm, self-conli oiled” etc., pies- 
ciibes Samadhi, foi Ins realisation of the 
unneise as ins own self. 

[lAa? ing — the tiuih tiom the lips oi the Guiu, 
after the pi escribed manner. 

“Calm, self controlled' &/. — The icfeience is 
to Buhadatanjaka Upa. IV. iv. 23 J 

rc*>i : «rr%ira:: I 




342. Even wise men cannot suddenly 
destroy egoism after it has once become 
strong, barring those who are perfectly 
calm through the Nirvikalpa Samadhi. 
Desires are verily the effect of innumer- 
able births. 

[ Nirvikalpa Samadhi — the highest kind of 
Samadhi in which all relative ideas are transcended 
and the Atman is realised as It is. The term has 
been already explained. ] 




•- !5*rr ii^si 



343. The Projecting Power, through the 
aid of strong Veiling Power, connects a 
man with the syren of the egoistic idea 
and distracts him through the attributes 
of that. 

Hu Yubng and Piojethng Powers of Piaknti 
or Mua have been already dealt with. 

Aft; ibutet of that — such ideas as that * I am the 
doei * and so toith ] 

mmR wrierm;i 
5ti% w \\\m\ 

3H. It is exitemely difficult to conquer 
the Projecting Power unless the Veiling 
Powei I* perfectly rooted out. And cover- 
ing over the Atman naturally vanishes 
when the subject is perfectly distinguished 
fiom the objects, like milk from water. 
But the v'ctoiy is undoubtedly (complete 
and) nee fiom obstacles when Iheie is no 
oscillation 01 the mind due to unreal sense- 
objects. 

wvjlr. h^hii 

345. Perfect discrimination brought on 
by direct realisation distinguishes the 
true nature of the subject from that of 
the object, and breaks the bond of delu- 
sion created by Maya; and there is no 
more transmigration for one who had 
been freed from this. 

fm *mg?r. Crw- 
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346. The knowledge of the identity of 
Biahman and Jiva entirely consumes the 
impene liable foiest of Avidya or Nescience. 
Foi one who lias icalised their state of 
Oneness, is there any seed left for future 
transmigration ? 

wratnTTq r%ibrm ft i 

m^rrarnf?r?rra^?rTg:%«T5Tr^crf '.^kirk : ii 

347. The veil that hides Ttulb vanishes 
only when the Reality is fully lealised. 
(Thence follows) the destruction of false 
knowledge and the cessation of misery 
brought abort by the disti action caused 
by that , 

tRrforcra' i 

irrasq fsr^^r 113W 

348. These thiee aie obseived in the 
case of a rope when its real nature is 
fully known. Therefore the wise man 
should know the real nature of things for 
the bieaking of his bonds. 



rv 
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349-50. Tike iron manifesting as sparks 
through contact with fire the Buddhi 
manifests itself as knower and known 
through the inherence of Brahman. As this 
secondary manifestation— the ehects of 
Buddhi are observed to be unreal in the 



case of delusion, dream and imagination, 
smiilailv the modifications of Pi akriti, fiom 
Egoism down to the body and all sense- 
objects are also unreal. Their unreality is 
verily due to their being subject to change 



every moment. But tile Atman never 
changes. 

[Like it on &c. — lion, itself, is nevei incandes- 
cent, it is fiie that makes it appear so Smulaily 
the intelligence of Biahman i& hnpaited to Buddhi. 

The woid ran be disjoined m two ways; 

viz as *miT+«nft 01 as urf + srrfl the fust gives 
us the meaning ot * spaiks and the second tnat of 
knowei and known, >. e. subject and object. 

The modifications ate also unreal— because 

the), too, aie efiects and derivatives of Piakuti and 
depend on then peiception by the Buddlu ] 




^crfsangiir: i 
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351 . The Patamalinan is ever of the 11 a- 
tme of eternal, indivisible knowledge one 
without a second, the Witness of Buddhi 
and the test, distinct fiom the real and 
ttineal, the implied meaning ot the term 
and idea %* the embodiment of inward, 
eternal bliss. 



[ The nnpued meaning — divesting it of its acci- 
dental conditions of tune and circumstances. See 
Notes on Slokas 248-9 ] 



%$$} r fegv: ****** 1^11 

352. The wise man, discriminating thus 
the real and the unreal, ascertaining the 
Truth through his eye of illumination, 
and realising his own Self which is Know- 
ledge Absolute, gets rid of the obstructions 
and ditectly attains Peace. 

[ Truth — The identity of jiva and Biahman. 

Obstructions * — mentioned in Sloka 347 ] 



*^$t*rsre**r*r \ 

353. When the Atman — the One with- 
out a second — is realised by means of the 
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Nirvikalpa Samadhi, then the heart’s knot 
— viz,, ignorance — is totally destroyed. 

ffeschrr- 

?jnra% l 

srfesrefa *raraT^*r f^s^t- 
f^sr^gtn^se’egfTT^’i^r nw*n 

354. Snch imaginations as ‘Thou,’ ‘I’ 
or 5 This’ take place through the defects 
of Buddhi. But when the Paiamaiman, 
the Absolute, one without a second, mani- 
fests Itself in Samadhi, all such imagina- 
tions are dissolved for him, tlnough the 
realisation of the Truth of Atman. 

*rr??fr srsar: trcg^a: ^rfcnpr. wjttsp* 

*s<jr*rr?r *mr. *r=rrciwpn* i 

<?rarr 

astr^r fsrrom ^ fjrfat>«Tr n 

355. The Sannyasins, calm, self-con- 
trolled, peifectly letiring horn the sense- 
woild, forbearing, and devoting himself to 
the practice of Samadhi, always reflects 
on his own self being the self of the whole 
univeise. Destioying completely by this 
means the imaginations which are due to 
the gloom of ignorance, lie lives blissfully 
in Brahman, free from action and oscil- 
lation of the mind. 

\ For bearing — having foibeatance or fortitude. 
Free from ai f ioa— i. e. selfish action. ] 

% srfararrwi ^tix 

%<r: i 

3 *in grfn wrcrow*Si- 
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356. Those alone are fiee from the 
bondage of transmigration who, attaining 
Samadhi, have merged the objective world, 
the sense-organs, the mind, nay, his very 
ego, in the Atman, the Knowledge Abso- 
lute, — and none else, who but dabble in 
second- hand talkb . 



f dabble talks — Reading them fiom books etc.] 

tt^ii 

357. Following the diversity of the 
supervening conditions (Upadhis) a man 
is apt to think of himself as also full of 
diversity ; but with the removal of these 
he is again his own self, the Immutable. 
Therefore the wise man should ever devote 
himself to the practice of Nirvikalpa 
Samadhi, for the dissolution of the Upadhis. 

[When the lose is befoie the crjstal, it also 
looks led, but when it is lemoved the crystal again 
is tianspaient ] 

*Ttrt 5tct *rrm Iremgm i 
zftzm «<?cr?r it 3 yen 

358. The man who is attached to the 
Real becomes the Real, through his one- 
pointed devotion. Just as the cockroach 
thinking intently on the bhramara is 
transiornied into a bhramara. 

[The lefuence is to the populat belief that the 
cockioach, through bight, does actual]) turn green 
when caught by the woim known as Bluamara- 
kita. ] 



nhn *mfr tctrikr n 

359. Just as the cockroach, giving up 
the attachment for all other actions, thinks 
intently on the bhramara and becomes 



transformed into that worm 



, exactly in 



the same manner the Yogiu meditating on 
tne Truth of the Paramatman, attains to 



It, through his one-pointed devotion to 

That. 



(To be continued) „ 




* 9*9 



m 



THE INFINITE CHARMER. 



HERE is an Infinite Charm, an Infinite 
Golden Chatm that leads me on through 
life to a life beyond all form and name. I am 
seeking the Infinite Chaimei who is drawing 
the woild to Himself. The wo? Id is only an 
iron filing drawn on and to the Heart of God. 

Oh, the luslie and gloiy of the Infinite 
Chaim which makes the Soul of the woild 
pass through a myriad forms and through a 
mvriad goals for the Great Goal to touch the 
Chatmer who leads by the chaim of Hts 
Cosmic soul ! 

There is a Radiant Vision of Glory await- 
ing the soul who can draw unto the Soul of 
the Infinite Charmer who has made all that 
is beautiful in form and all that is irresistible. 
O, that we could pass beyond all lesser and 
reach and pass beyond the Highest Height 
perceived by mortal life in human form ! 

There is a vision beyond all visions, a gloiy 
beyond the world. The.e is a lie^rt that is 
piopelled with the love of the God Supreme 
for Himself in th*- Soul of man. 

O, Life is a revelation infinite and serene of 
the Love of the Infinite Who has woven 
ftom out His Being the world which He 
charms with His Cosmic Soul, O, the Lord 
is the Weaver of the Golden Dreams of Life ! 
He is the charm of tbe sun and the poet’s 
charm, the charm of the highest mountain 
and the charm of the rolling seas. 

O, the world is beautiful and filled with 
charm to lure the soul of man ; for its charms 
aie the charm of the Being Supieme who has 
made the woild His Own, There ss nothing 
in the wo* Id that is terrible, nothing in the 
world that is dead ; for the Life of the Infinite 
God is the hfe of each single *oul, is the 
breath of each life, is the form and the 

thought and the inmost desire of all that is,— 



of the world of men and the world of beasts, 
of the world of the flowers and stars, of the 
world of God Himself. All Hail to Him, 
The It resistible, God of Gods, The Supremely 
Beautiful, the Unthinkable, the Fotm of the 
World, the jonl oi the world. 

The world is a charm of the Soul Beyond, 
the charm of His Blissful Being The 
Charmer of Souls is the Gieit Gieat God and 
and the Great Great God Alone. Man never 
loved the small, never loved or oould love 
that which dies. He loves the pure, the free, 
the holy and inmost Self which is the Self of 
the selves of all. 

The breath of God is music. The lights of 
the world are His Eyes. The warp and the 
woof of the world is the figment of His dream 
of dreams, of His World-Dream, of His 
Dream in the World, of His Dream as of 
Himself as the World. 

There is nothing but what is divine, noth- 
ing that is not God’s own life. There is 
nothing in the visible woild of ours which is 
not of God’s own formless Life. His breath 
is our breath ; His life our very own. 

The Infinite Charmer smiles at pain for 
He knows that pain is a myth. He knows 
that pain is a very good thing, for it is an 
upward struggle on the part of ILmself v t 
finite selves to touch His Highest Self in all 
O, God is a wonder-worker ! His dream is 
the wide, wide world. He dreams to please 
the Poet of Dreamers within Himself. He 
is a Poet, He is the Artist. He is both. He 
Is beyond both, — for He is God, the Most 
Inconceivably Wondrous Thing, — all things 
— God above, below, in all, the world anc 
what lies beyond the world. 
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Srntitaiva Puran O V'ijnan, by Sj Jnanendia Mohan 
Das Published by Anathnath Mukheijee, u, 
Cbve Row Calcutta. 

A small book in Bengali in which the author 
bungs out the cosmolog) as contained in the Hindu 
Puianas, and shows its wonderful couespondence 
with the tecent cosmological theoues leached by 
Science. Foi example he finds the nebulai hypo- 
thesis of Laplace well and cleail) indicated in the 
Pmanas The intei ences and couespondence 
indicated are ingenuous and compel attention and 
intei est. The authoi finds a coirespondence bet- 
ween the evolution of organic life on earth as 
supplied by the evidence of geological and palae- 
ontological data and the oidei ot the foui Jugas 
and Upajugasas represented m the Puianas. The 
inferences and reasoning are sobei, fiee fiom wild 
fancies and baseless guesses and are of scientific 
interest, 

We received some time ago a circulatory 
lettei issued by the Ram Tutha Publication League, 



Lucknow. The objects of the League aie to 
publish m diffeient languages (i) the waitings, 
lectuies and life of late the Swami Ram 
Tirtha (2) to publish such othei woiks as aie 
allied to his teachings m decent style and hand- 
some get-up, pieserving the puuty and ongioahty of 
the subjects and sell them at the least possible cost. 

With these objects the nucleus of a Ram Tirtha 
Publication fund has been foimed at Lucknow, 
And it asks foi co-opeialion of the admuets of 
Swami Ram Tutha to help the League in its woik 
by joining it either or Patron, membei, as Asso- 
ciate 01 Ilonoiaiy membei 

The letter says —The teaching of Swami Tutha 
was of Vedanta — not as ordinarily understood of 
leaving the woild foi fear of work 01 wony, not of 
certain ngid religious formulse only intellectually 
giasped, but of Vedanta in its tiue light of loving 
service of man to man, of an actual experience 
of oneness with each and all, realised by htmself 
and pleached to the woild/’ Diaft niles of League 
can be had fiom Hewett Road, Lucknow. 




“ I move with regard to the chair, which does 
not move. There must be at least two to make 
motion. It this whole univeise ts taken as a nmt 
theie is no motion; with legard to whom should it 
move? Thus the Absolute is unchangeable and 
immovable, and all the movements and changes 
are only m the phenomenal world, the limited. 
That whole is impersonal, and within this Im- 
personal aie all these various persons beginning 
with the lowest atom up to God, the Personal Gud, 
the C leator, the Ruler of this Universe to Whom we 
pi ay, to Whom we kneel, and so on. Such a 
Peisonal God can be established with a great deal 
of reason. Such a Personal God is explicable as 
the highest manifestation of the Impersonal. You 
and I are very low manifestations, and the Peisonal 
God is the highest ot which we can conceive. 
Nor can you or I become that Personal God 
When the Vedanta says you and I .ore God, it 
does not mean the Peisonal God To take an 
example, Out of a mass of clay a huge elephant 



ot clay is manufactuied, and out ot the same clay, 
a little clay mouse is made. Would the day 
mouse evei be able to become the clay elephant ? 
But put them both in watei and they are both clay ; 
as clay they are both one, but as a mouse and 
elephant there will be «n eternal difference between 
them. The Infinite, the Impersonal l s Idee the 
clay m the example Wc and the Rulei of the 
Universe aie one, but a manifested beings, men, 
we are His eternal slaves. His worshippeis Thus 
we see that the Peisonal God leinains. Lveiy- 
thing else in this 1 el alive woild ieniains, and reli- 
gion is made to stand on a better foundation. 
Theielore it ss necessaiv that we fn st know the 
Impersonal in ordoi to know the Peisonal. As 
we have seen, the law of leason says, the pailicular 
is only known tinough the geneial, so all these 
paincuiais, hom nun to God, are only known 
through the Impersonal, the highest geneialisation, 
Piaycis will remain, only they will get a better 
meaning/'— Swami Yivekananda, 
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RAMKRISHNA MISSION RELIEF 

WORKS. 

Beloic the tail details of the ha' ocs of the recent 
cyclone reached Calcutta a tclegium was received 
by us on the 28th Sept last in Calcutta, horn the 
Chairman, Distuct Boaid. Khulna, to send woikers 
to organise reliet And we weie given to undei- 
stand that financial and othei helps would be 
given to us, m spite of mil pie occupation in 
famine and Flood Relief wmks elsewheie, 111 res- 
ponse to the uigent lequest and in view of the 
necessity of the situation, woikers were sent to 
Khulna on the 30th Sept. last. But when oui 
voikeis reached Khulna, the Chairman told them 
that finance would not be placed at then disposal, 
but they could node midei the Distuct Boaid 
and if they wanted to work independent!}, they 
could go to the Bageihat Sub-division On this 
our woikeis pioceeded to Bageihat and saw the 
local S D. O. who, howevei, told them as Govern- 
ment was oiganibing the lelief woik there htlps 
fiom puvate sources would not be necessaiy. But 
our workers who came back on the 3rd instant 
from Bageihat gave us such a haiiowmg news of 
the situation that we immediately decided to send 
woikeis m some othei affected places. In accoid- 
ance with the decision two batches oi workers 
were sent on the night oi the 6th inst. One to the 
Distuct of Dacca and the othei to that of Bausa! 
with insti action to open relief centres in the affected 
places. The batch who had gone to Bari sal re- 
ported, that the Distuct is not so seriously affected 
except a certain part of the Bdiiaupaia. P. S. 
There they have alieady opened a centie at 
Baghda. This batch of woikers aftei placing the 
above centre m a pioper wot king condition will 
proceed to Faridpui. one of the worst affected 
districts, to open relief centies if ui the meantime 
public sympathy m response to oui appeal be en- 
couraging. 

The other batch, who had gone to Dacca, have 
already opened four centres at Raima, Lolapdi, 
Bajrajogim, and Kamaikhaia, all in Vikiampore 
Pargana, 

Besides the above, the Dacca Ramkrishna Mis- 
sion and the Naiayanganj Ramaknshna Sevashrama 
are helping the people from the day following the 



cyclone The foimei besides offering monetary 
help to the pooi people tor raising huts in the 
interest of the pubhc health, undettook ihe work 
of cremating dead bodies of unfoi lunate men who 
were di owned. They naie up till now so cienrated 
01 bulled 425 bodies ’i\ c Severn am a has opened 
ten centred to sell n^e <vt the co»t nrice 

l 

Repoits which we ha\e received irom our workers 
and othei drffeient souices all speak of st'.eie and 
uniform distiess of the people The c\ clone has 
swept away all the houses in us course and has 
made ermone homeless and not on!) the family 
stocks of lice, but also tho«e of Ihe local mer- 
chants, big and small, weie desumed Conse- 
quenth the countiy lice which the people usually 
consume has become scarce. The small qu unity 
which can be still had at ihe lo^al maikets is 
selling at such an exorbitant price, that it is hrvoud 
the means of the poor and the middle-class people 
to buy If rice be not imported immediately and 
sold at a cheap rate in the cyclone affected aiea, 
the people will stnely starve. 

Unde 1 the circumstances, we have decided fitst 
of all, to sell uce at the cost puce b) opening- 
shops, and to give giattntous doles to those people, 
who are poo; enough not to aftoid that even. 
We want that the people should live fiist, then if 
funds be forthcoming, we shall extend oui work 
and along with it shall help with money those who 
are too poor to laise housta at their own expense. 

We hope and expect that our gennous country- 
men who have always helped us by then kind 
contributions to seive their less fortunate bi others, 
times and again, will come forward this time also 
with then mites. Any contribution, however small 
will be thankfully received if sent to eithei of the 
following addiesses — ( 1 ) Secy., Ramkrishna 
Mission, 1, Mukheijee Lane, Baghbazar, Calcutta. 
(2) President, R K. Mission, Math, Belur P. O. 
Dist Howrah. 

Swami Saradananda, 

Secy. R. K. Mission, 

Sixce receiving the last we have received the 
following repoit of the piogiess of work * — 

The Ramkushna Mission has now been able to 
organise its Cyclone Relief work m the Bikrampur 
Purgunah of the Dacca Distuct. Four centres of 
relief have already been opened at Kamarkhara, 
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Bajiajogmi, Lalabdi and Sonarang dui mg the past 
week \v*th Raima as their head centie and thiee 
more will be opened very soon to complete the 
agency foi distnbution of telief oiei the whole of 
Bikrampui. 

The Mission was working at a gieat disadvant- 
age when it first opened this new woik Foi Us 
funds were almost exhausted with the nine months 
ot tamme leiief which it was earning on in 
vanous places m and ontside Bengal before the 
sudden outbtn st of tins ternble cvclone. And to 
proceed to offer lehef to hundieds of thousands 
of uur fellow beings lendered sianmg and 
homeless by the calamitous visitation, with about 
Rupees one thousand only in hand, was an undei- 
takmg so hopeless and disheailening as can 
well be imagined. But thanks to Piovidence, the 
geneious public have come foiwaid to help us 
dunng th^se critical moments and have encomaged 
us m vanous ways. In placing befoie the public a 
few instances of the same, the Mission acknowl- 
edges at the veiy outset Us deep thankfulness to 
the Distnct Magistiate and Collector of Dacca, 
Mi. Lam bourne, foi entuistmg to our hands the 
responsible work of inducing the slaiving oithodox 
classes to accept privately monetary and other 
necessary lehefs fiom the Government thiough us. 
Our coi dial thanks are due next to the membeis 
of the Jute Balei s Association of Calcutta for 
their kindly offenng to us foi distribution to the 
sufferers two thousands mds and moie if necessaiy 
of Buima lice thiough us. This munificent giant 
has helped the Mission mateually in organising 
and extending its woik over such an wide area as 
it is doing gradually. The Mission acknowledges 
with thankfulness, to have received from the Ilony. 
Secy, of the Bengal Relief Fund Committee the 
sum of Rs. 6000 for the woik. 

Oui woikers have now reached the distressed 
area in the Faiidpui di-stnct and a fiesh batch is 
going to Bageihat at Khulna. Repoits of their 
work in Faridpui and Khulna will be given to the 
public as soon as we get them. 

The Ramkrishna Mission workers who have 
been organising and distributing relief in the 
affected parts of Burma have sent us the following 
report ot the progress of the work : 

Abstract ot the distribution of rice f rom to 



Not, 

30th Sept. In Kyaikmaraw Town ship. Tempo- 
rary distribution — 15 villages, 1637 recipients zy 
mds. 14 srs. rice. Weekly distribution — 6 villages- 
442 recipients, 13 mds. 28 srs. of rice per week.. 
In Kyain Town ship. Temporary distribution, $ 
villages, 1167 recipients, 16 mds. 20 sfs. of rice* 
Weekly distribution, 9 villages, 701 recipients, 21 
mds. 16 srs. of rice per week. Till now we have 
been distributing rice with salt and chillies in some 
cases medicines also among 3947 recipients in 39 
villages. Though our area is 100 squire miles,, 
we are giving at present and have done before, \o 
those who are coming from a distance of nearly 
15 to 20 miles. This is the opportunity for the 
members of all ranks to help the really poor 
sufferers who have been gradually suffering, for the 
last two years, firstly for insufficient products, 
secondly owing to the highest flood of this year,, 
and lastly on account of the caterpillars which are 
at present, totally destroying their fields. For 
want of funds we are offering insufficient help* 
Now we thankfully acknowledge the generosity of 
the benevolent the Hon. Mr A. K. A. S, Jamal, 
c. 1. e , who has kindly consented to cornibute 
100 bags of uce pei month hom Oct. to Jan. To 
close successfully this humble woik we lequire at 
least 400 bags of uce and Rs. 1000 per month. 
So we expect an immediate response from the 
geneious public to oui appeal. Yoluntaiy contri- 
butions however small in any shape will be thank- 
fully received and acknowledged by the under* 
signed. Please mention “ Foi Buima Relief.” 

(1) Swami Biahmananda, Piesident, R. K. Mis- 
sion, The Math Belui, (2) Swami Saiadananda, Secy. 
R. K. Mission, No. 1, Mukherjee Lane, Bagbazar 
P. O. Calcutta. 

THE REPORT OF THE VIVEKA- 
NANDA SOCIETY, CALCUTTA 

For the year 1918. 

(an abstract.) 

1. Under the auspices of the Society 41 Public 
Weekly Religious Lectures v> ei e ananged during 
the yeai against 3Q of the pievious year in the 
halls of the Bengal Theosopmcal Society and the 
Ram Mohan Libiaiy, in which peisonages like the 
Hoivble Justice S11 J. G. Woodioffe, Ku, Pi of. 
Kokilesvvai Sastu, w. a , (Prof, of Vedanta of the 
Calcutta University), Professors Siti Kanto Bach as- 
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pati and A. C Bidyabhusan, Mai). Promotba Nath 
Tarkabhusan and Mmy S. C. Bidyabhusan m a , 
f\ h. n (Pnnupal — Sanskiit College) and others 
took a leading pait. 

2. There weie foui special meetings to cele- 
brate I.oi d Buddha s Bitihda), the X’mas Eve, the 
Buthday of Swann Vivekanauda and the anm- 
vei&aiy celebiation, m the last of which the Maha- 
raja Bahadur of Butdwan ptes.ded. 

3. Twelve monthly Religious conversation 
classes weie held in the diffeient paits of the city 
in which valuable papers on Religion weie lead 
b> eminent vvnteis and some of the semoi Sannia- 
sins of the Belut Math ansueied questions on 
Rehgion ftom earnest enquiteis. Readings fiom 
Swami Vrvekananda’s woiks, songs and the dis- 
tubution of Piosadam weie also some of the 
special featuies of these populai lehgtous 
gatherings. 

4. Theie weie 40 Religious weekly classes m 
which Swamt Suddliananda and Bi Samichaitanya 
explained the Upamshads and Swamiji’s texts. 

5 The Chan table Homoeopathic Dispensaty 
was well niam»ged b) Di. M N Baneijee l m s. ( 
(c h c ) and 1667 cases weie heated duiing the 
yeai undei revitw against 566 of the pievious jear. 

6 A special wotk ol the year under review 
was the opening of the Noith Bengal Flood Relief 
and Influenza Epidemic Relict vvotks. Rs. 63 1 
weie collected foi Flood Relief and Rs. 625 was 
Spent. Two fiee Dispensaties of the Calcutta 
Coiporatlon weie opened and managed under the 
auspices of the Society, in which neaiiy 5,000 
cases of Influenza vvete heated. ThetChanman 
and the Chief Health Officer of the Coiporatlon 
encouiaged the Society in this laudable woik and 
Dr B K Ghose the uihu ing Health Officet of the 
Distnct No 1 was always in attendance with his 
assistants Relief centies weie also opened at 
<f Bomchee ” and the neighbouung villages at the 
instance of the local Zemmdai Babu Kahpado 
Kumat in which 8 volunteers woiked 

7. 35 students received monthly- stipends to 
the amount of Rs. 259 against Rs. 181 of last year. 
Prof. Ram Murti paid Rs. 123/4 by a benefit per- 
formance in aid of the Student’s Fund. 

8. The Library and the Free Reading Room 
also improved in books and periodicals, the num- 
ber being 1876 and 16 respectively, 2544 books 



weie issued to the leaders during the jeai against 
1089 of last jeai. 

9. There was a considerable increase in the 
number of members of the Society and it w ? as 418 
on the 31st December 1918 as against 239 at the 
same time 1917. 

10. The income shows good progress. The 
total receipt of the year was Rs. 4302 against Rs. 
3,094 and Rs. 1,329 of the previous 2 years. The 
total expenditure was Rs. 3.168 against Rs. 2 170 
and Rs. 1,015 l ^ e 2 previous years. The 
halance at hand is Rs. 1,134 against- Rs. 924 and 
Rs. 314 respectively of the previous two years. 

ti. But the principal need and want of the 
Society is a local habitation of its own and the 
admirers and followers whose number is a legion of 
the great Swami will remove a real want if they 
freely subscrihe to the funds of the Society for the 
cherished Memorial Hall. 



NEWS AND NOTES. 

Swami Madhavananda, PiesrdeuL Advaita 
Ashiama, Mayavatt, is on a tout m die town of 
Bombay fot the pui pose ol leligious propaganda in 
connexion with the woik of the Ramkiishita Mis- 
sion. He deliveied a lecture on the “ Ideals of 
Ramkiishna Mission M undei the auspices of the 
Saiaswat Club, Bombay lie will also delivet 
some nioie lectures and will stay in the town of 
Bomhay lor a shoit while Adtnueis and devotees of 
S11 Ramakitshna and Sw'ami Vivekauanda in the 
Bomba) Ptesidency may profitably meet the Swami 
foi leligious talk or discussion in his address at 
Shivlal’s Grand Buildings, Bellasis Road. 

Swami Sharvananda of the Ramkrishna Math, 

/ 

Madras, had been to Singapore, F. M. S. to preach 
the Message of Vedanta and delivered lectures on 
the following subjects : r. Hinduism and the Ideal 
of the Universal Religion. 2. Divine Worship. 
3. Dynamic Hinduism. 4. The Vedanta and the 
Need of the Modern world. 5. Life after Death. 
6. The Hindu Ideals of Life. Leaving Singapore 
he has travelled as far afield as Java and then, 
proceeded to the Bali Islands in the Malay ArchL 
pelago w'here there is a good number of Hindu 
residents. 
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The Ramakrishna Math at Bhuvaneshwar, Puri,- 
was opened by His Holiness the Swami Brahma- 
nandaji on the 1st Nov. 1919. A good number of 
the monastic members of the R. K. Mission was 
present on the occasion. 

Wfc have received the lepoil of the Ramakrishna 
Sevashrama, Lahoie loi the )eai 1918 The 
motto of die Sewishidtna is “to ^eivi ] i\ a is to 
seive Siva ’ flie A^htama seeks to piacttcalise the 
Ktcal ot suvice pi etched by Swami Vivekanauda, 
that sen tee of '■.ulfeung humaiut) is the woisiup of 
the Divine, and in pursuance of it the sci vices aie 
rendeicd to all medicative ol caste 01 cictd 01 
soend position. I he sei'»ce lakes vaiious foims 
such as visiting pauents at then homes, tieutngand 
jiuising mdooi pUients the grvng ol piovisious to 
families in Mi«itened cu< umsuiiic es, helping with 
board and lodging recdv students, &ome*<nies 
ca h moue) to help emugcnues The vvoik is 
ibci easing. In 1918 the number of outdoor 
patients ucatcd is 14 246 the numbei of students 
helped is 17, the number ot pooi families helped 
with piovisious. blankets, clothes Ac is 163 Duimg 
the Influenza epiueimc the parents were treated at 
then homes and the Sevashiama lent a worker to local 
Aija Samaj toi relief work. Another v\ 01 Eei canted 
lelrel in Lvallpui District duimg the epidemic 1 he 
Sevashiama has a blanch atPval 1 he reputation 
o) the btvashiama i « me casino, in the piovince and 
die present uigent need of the institution is a 
pcimanent home on a plot of land ol its ov\n, and 
it is at present looted in a rented house. The 
income duimg the >eai including the balance ot 
1917 is Rs 37117, and the expenditme amounted to 
Rs 3567 2-9 * 

Svvcmi Paiamananda, of Vedanta Centre, Boston 
visited the town of Cincinnati, U.S. A tn connexion, 
with ihe preaching ot Vedanta Di. Stewart, a pro- 
minent phjsiuan, who was chu.fi) msti omental in 
ariangmg for the Swann s visit, thus wntes of it: 
“ I'liiee lectuies were plvnned, live weie given, be- 
sides numerous petsonal interviews. A spontane- 
ous outgrowth from the mteiest created was the 
foimanon ot a class to study with devotion the 
teav lungs given out from the Vedanta Centre. 
Books were eagerly bought, and the supply on 
band exhausted. The hist lecture was given in 



the Auditorium of the Christ Church Parish House 
on Wednesday night, March 19th, to a representa- 
tive audience of over two hundred people. The 
subject, * The Religious Ideals for the Present 
Age ’ was most timely, because of the great interest 
in religious matters on account of the war,; and on 
account of the attitude of the soldiers, who having 
stood side by side with fellows of all creeds and 
no creed, want little of ceremony but keenly ob- 
serve how the preaching tallies with the life of him 
who does the preaching. The thoughtful receptive 
attitude of the audience was the best possible indi- 
cation that the Swami 's message was falling on 
fertile soil. On Thursday afternoon, March 20th, 
an audience of eighty or more gathered in one of 
the lecture rooms in the Hotel Gibson. Close at- 
tention was given to the Svvamrs elucidation of 
practical suggestions toward spiritual living. On 
Thursday night, in the Auditorium of the Christ 
Church Parish House, * Spiritual Awakening’ was 
the subject to which over one hundred and fifty 
people listened with close attention. A conceit by 
the Cincinnati Symphony Orchestra for the benefit 
of the Italian War Orphans prevented many from 
attending. The interest was sufficient to announce 
an extra meeting at the Hotel Gibson for Friday 
afternoon. About seventy people attended, and again 
on Saturday afternoon still another meeting was 
held. The Swami’s friends in Cincinnati are look- 
ing forward to his return in June.” — Message of 
the East.” 

The report of R. K. Mission Sevashrama, Kanr- 
khal, for the month of August 1919 shows: — 
Indpor patients : There were 16 old case9 and 
59 new admitted, 58 discharged cured, 6 left treat- 
ment and 11 still in the Sevashrama. Outdoor 
patients : There were 5937 cases of which 2361 were 
new and 3576 repeated numbers. 

East month’s balance ... Rs. 9125 3 3 

Total Receipt ... „ 406 10 9 

Total Rs 9531 14 o 

Total expenditure Rs 153 46 

Balance in hand Rs. 9378 9 6 

Besides the above the following gifts in kind were 
lecened 1 S*ni Kesscnda»s Hoigobind, Bombay 

Allopathic medicine wo»tb Rf>. 80-9-0, 2 Laha 
Is war Daval, Patiala 26 books for Night School 7 
3 Babu Khijurroatf, Kankhal 1 mds. of Atta. 




